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“Recognizing Hashem through His Miracles”

In the Gemara (Shabbos 21b) it describes how the festival of Chanuka was
established by the Sages. The Jewish people defeated their enemies, the Greek
army, on the 24" of Kisleiv. The next day, the 25" of Kisleiv, they started lighting
the Menorah using one jug of oil that was able to burn only for one day, but it
miraculously burned for eight days.

The next year the Sages established that from the 25" of Kisleiv, the Jewish People
should celebrate for eight days every year. During these eight days, the Jewish
People should recite Halel, psalms of praise to Hashem, and should add special
praise of gratitude to Hashem, the passage of Ve’al HaNisim in Shemona Esrai in
the bracha of Modim, and in Birkas Hamazon in the bracha of Nodeh Lecha. The
Alter Rebbe will analyze the meaning of ‘rXT11° as more than simple ‘gratitude,’
but also meaning “admitting” that Hashem’s perspective is correct, as will be
explained.

The Alter Rebbe said this maamar on the 19" of Kisleiv 5560, the first anniversary
of his release from prison in the Petersburgh fortress on the 19" of Kisleiv
5559.Just as the Sages instituted Chanuka as a festival the year after the miracle of
Chanuka occurred, similarly, the Alter Rebbe is implying that from the first year
after his miraculous release, he establishes the day of the 19" of Kisleiv as a festival
to be celebrated every year.

[D210 ot mIXy1] DIV NINK ‘lJVJ’b The Gemara (Shabbos 21b): “The
"IN'I'I'H ‘7‘7—[3 following year, they established
* them [the celebration of the eight days
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of Chanuka, and made them festive
days] with reciting Halel and
““rxT1in-giving thanks to Hashem.’

JIXTITATAAN?  We need to understand what is
meant by ‘TINTiT-gratitude’:

YypUnwn mnyn" X732 KNKT It says in the Gemara (ibid.): “The
"IN 511 1oanw Ty mann time of the Mitzvah of lighting the
CrorE ' Menorah is from when the sun sets
until people stop walking in the

marketplace.”

The Rif on that Gemara explains this means the Menorah must be lit within the
first half an hour after sunset, since that is how long people are still walking around
outside before it gets too dark to walk outside.

The Alter Rebbe will analyze this teaching on a mystical level, further in the
maamar.

27200 217N NYYR YT, YT The idea will be understood based on
ANTTy the following: We have in our

T ' prayers two expressions: 1- ‘r1373-

blessing,” and 2- ‘rXTin-gratitude.’

Sy 17207 TTNY DIXD ?AXTIT A What does the word ‘rxTin’ mean
Ty P'yn;: MW 2T PK  in oour connection with Hashem? In
i T4 TTT O TT T addition to the meaning of gratitude, it
also can mean ‘“admitting”: Like
someone who admits to his friend
that he was correct in a matter that
they were arguing about.

In our context, ‘TIXTIT’ means that we are admitting that Hashem is correct in the
issue we were disagreeing with Him about.

What were we disagreeing with Hashem about that we need to admit that He is
correct?

nyn % ur X ‘7;3 ATT ,JAVT X The idea is as follows: Each person
,1m  has the power of having pleasure,
"' and he has a life force.
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The way that pleasure works is,
usually, from something outside of
the person, like enjoying something
physical like food, or when he
understands a concept, which is also
outside of the person’s essence.

Even though the process of understanding happens in the person’s mind, the idea

itself originates outside of the person.
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However, a person does not (usually)
receive pleasure from his own life
force.

But in truth, a person’s own life
force is a greater source of pleasure
than all the other pleasures in the
world, since it is this life force that
enables those pleasures to exist for
him.

Only after a person is alive in this
world is he able to enjoy something
anything.

In conclusion, without life a person
would not be able to have any
pleasure, since he is not found in this
world, therefore, life itself is the
greatest pleasure possible.

We see this in common experience,
that in truth a person’s life is more
valuable to him than any other
pleasure,

for, a person will give whatever he
has to save his life, as we see, that a
person will willingly endure many
painful medical procedures to stay
alive.
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X 2™BYXKY 21 T) DPIY 121 9" 9210 From the above it is understood that
I myn pipn o life itself is the greatest pleasure,
' "7 and yet, at the same time, a person
does not (usually) perceive the
enjoyment of life itself on a conscious
level.

How is this possible that life itself is the greatest pleasure, yet we are not conscious
of it?

290 X Tmn l’lJ}{J’jW 191,71V The answer is that constant pleasure
is not experienced consciously as
pleasure.

MM XY DY MDY DTP XM Therefore: before the person was
,yn ’7317"” born into this world, he was not able
' " to perceive the enjoyment of being

alive;

TN YR KN ,D‘?‘W; ﬂﬂjﬂ;’]\g):’l and after he is born into this world,
. ' Jyn b:lj‘y bﬁjv N'"71 his enjoyment from being alive is
' ' " ' constant, and therefore he is unable
to experience that pleasure of being
alive.

Because our pleasure of being alive is
constant, it therefore is not
experienced consciously.

JITAMYY KIT,NNK2 72X However, in truth, this is big
mistake.

The “mistake” is to take for granted the most important things in our lives, and the
very fact that we are alive, and allow it to remain a subconscious awareness.

A person should use his mind to think about what is truly important, what is
essential, and what is the ultimate pleasure that is the source of all pleasures.

On a simple level this means to be grateful for life itself. This is a conscious act
that requires reflection.

On a deeper level, it means to be grateful to our True Life, which is Hashem, who
is the Source of all life, including our life.
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Just as the greatest pleasure is from life itself, but this pleasure is subconscious
until we reflect upon intentionally; so too, the greatest pleasure is our Source of
Life, Hashem, but we need to intentionally reflect upon that truth, that the ultimate

pleasure in our Source of Life, who is the Source of all pleasure.
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Since, this is a fundamental aspect of
a person’s service of Hashem, that
he should know and reflect upon the
following:

That it is not correct to say that only
one time Hashem created everything
out of nothing,

rather, each moment He gives life
and creates everything in His
kindness, and  without that
happening, everything would cease
to exist in a moment.

As we say (in our daily prayers):
“Blessed is He who is creating the
universe,”

and it says (Tehillim 33:6): “with the
words of Hashem the heavens were
made, and by the breath of His
mouth all their hosts (were made).”

To understand this with an analogy:
A person’s words of speech receive
their vitality and existence from his
thoughts, since without thought there
can be no speech, and thoughts
receive their life and existence from
the person’s intellect, since without
any knowledge or ideas there can be
no thoughts.

So too now, in our case, each level of
the spiritual worlds receives its
existence power and vitality from the
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level above, which in turn receives
from the level above it,

until they all receive their existence
power and vitality from the “Words of
Hashem,” Malchus of Atzilus, so that
it is Hashem who is the one that is
constantly giving existence and life to
all the worlds every moment, by
bring down His creative power and
vitalizing power down the chain of
words into every level every moment.

This is the deeper (non-literal)
meaning of the first verse of the Torah:
“rywiRna-what is the first thing a
person needs to know?n1-5% K13 -
that Hashem created everything!”

This is the beginning of wisdom, that
a person needs to constantly receive
a new appreciation of Hashem from
his reflection upon this concept.

When a person will reflect upon all
of this, then his enjoyment in his
Source of Life will not be
experienced as something constant
and unchanging and therefore only felt
subconsciously, rather it will be
experienced as something new, since
every moment Hashem creates him
new out of nothing and gives him
new life,

when he experiences this, he would
consider all other pleasures as
meaningless compared to this great
pleasure in his Source of Life, that he
is able to experience as new every day,

he would devote himself to only
want to connect to Hashem, as it
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to R | ;'[‘73‘1‘71 ,0™02 NN jqngw says (Devarim 30:19-20): “and you

should choose True Life...to connect

ST KT

TR to Hashem...for He is your True
Life.”

no3] Y2OIT MM MIN" WA AN This is the meaning of (Shir

HaShirim 2:14): “My dove, who is
trapped in the cleft of the rocks [in
the crevices under the steps, show me
your appearance, let me hear your
voice, for your voice is pleasant and
your appearance is comely].”

WMy P 30y 3719

Shir HaShirim is a metaphorical story meant to describe the Jewish people in exile
and their desire to connect to Hashem there. The Jewish people are called
Hashem’s “dove” who is stuck in exile, like a dove trapped in the cleft of a rocky

cliff, or hiding in a crevice under steps.
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The “mir-dove,” which represents
the Divine intellect of the Jewish soul,
which is called ‘123" from the
expression ‘fIR1IR-cheated,” since it
feels cheated out of its lofty awareness
of Hashem in Gan Eden and is forced
to descend into the body, which is
called “the cleft of the rocks,” since
it is as coarse as a rock, and it is
called “the hidden crevices under
the steps,” since it is a body is a
“crevice” that “hides” the Light of
Hashem from it, the Divine soul.

For, it is written (Malachi 3:6): “I,
Hashem, have not changed.”

This means that there is no change in His Oneness, just as before He created the
world, He was alone, so too now He is One and alone.

XA T K23 KDY K7D WIKN
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Since the whole world is truly like
nothing relative to Him, for Him, it
is as if there is no world at all, since
there a no limitations of time and
space for Hashem, since they all
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derive from Him, and nothing exists
outside of Him,

and because He knows Himself,
therefore, past, present, and future
all exist simultaneously in Him,
since they all derive from Him.

This is the meaning of what the
Rambam wrote (Hilchos Yesodei
HaTorah 2:10): “He [Hashem] is the
knowledge and the Knower” at the
same time, since His knowledge is
derived from His Self.

However, even though in Hashem
Himself there are no changes in His
Oneness, nonetheless, in the place of
His concealment we see “changes,”

Meaning, we see a world that appears separate from Him, as though Hashem’s
status of being alone with nothing separate has changed, G-d forbid.
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This is the meaning of My “mi-
dove,” which represents the Divine
intellect of the Jewish soul, which is
trapped in the body, which feels
‘rXJiX-cheated,” and sees what
looks like “changes;”

but in truth, a person needs to
reflect upon all the above and come
to realize that it is not true, and there
no real “changes” to Hashem’s
Oneness.

Nonetheless, even though in general
during this contemplation a person
will come to recognize the truth of
Hashem, in this contemplative
process itself there are two aspects,
known as “hearing,” and “seeing,”
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TT’N'DW ,ﬂjx‘{'}‘? ﬂSJ’DW Tl?gﬁ '13’1‘"{1: and the level of “hearing” is not
.mpgp "5215¥X 2771 NNKN)  comparable to the level of “seeing,”
ST T T since when one “sees” something he
recognizes the truth of it without

any doubt whatsoever.

,T7M NR IR DM ANPX AN As our Sages say (Tamid 32a): “Who
is a “non-wise” person? One who
sees “1913-what will come to be.””

Rashi explains: He thinks into what will probably happen in the future, and takes
the necessary precautions to be ready for those probabilities.

The Alter Rebbe in Tanya Ch. 43 explains this on a deeper level: A truly wise
person ‘sees’ the idea of “191-how everything comes into being,” i.e., how
everything comes into being every moment from Hashem’s creative power.

The following is a quote from Tanya chapter 43:

XY PRI AN TAI PR 2T 99] IRIY" “Meaning, that  the  “Dom-wise”
[IAan P MM 1272 person is he who ‘sees’ [how
everything is born and brought into
tangible existence from the ‘PN-
transcendent’ power of Hashem
behind creation, by means of the
Word of G-d and the breath of His
mouth].”

,]13;1: oon nny 1 s 11N This is the meaning of the two terms
used by Moshe (in Parshas Yisro) to
describe the new judges he wants to
appoint, they should be “nar-wise”
and “1123-understanding.”

Rashi explains that Moshe wanted judges who were both “Dar-wise” and “1122-
understanding” but was only able to find judges that were “T12)-understanding,”
since “D2rI-wise” was harder to find.

He explains that “I123-understanding” means someone who figures out how to
manage what he already has, or compute the facts that are already in front of him.
However, a “D2-wise” person can think deeper and come up with original ideas
and solutions. A “D2rn-wise” is someone who can see past what is already in front
of him and look deeper into the true inner nature of things. A “1123-understanding”
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person can figure out things intellectually, but not necessarily “see” the idea in an
absolute sense, outside of its original context.

J’WU'? ‘7'132 DTNW mzvn; an Il 1‘71‘_{'! These are the two levels a person can
Ananma reach in his  contemplation on
* 7" Hashem’s creation of everything,

,]’JZW TT!TI"DW N2 One level is “listening,” meaning to
comprehend on the level of “1113-
understanding,”

The first level of understanding, where he understands the idea intellectually, is
called “listening,” like one who hears an idea from someone else and must decide
whether to believe them or not.

KIT NRXAW NRIT2 AKY MK The second level is called “seeing,”
b that using his wisdom he discerns
" that this is absolutely true.

This is called seeing, like when one sees something with his own eyes, that he has
no doubts that it is true.

YWD KI NK KT VITD N This is the meaning of the verse
,"T]?iP nx quoted above: “Hashem asks the
"~ Jewish people, let Me see how you
“see” me in your contemplation on
My truth, let Me hear your voice in
prayer, and you should “hear” about
My truth in your contemplation of
Me.”

The beginning of the verse it describes how the Jewish soul, Hashem’s “dove,” is
trapped in the body. Hashem says to the Jewish soul that to be freed from this
situation it needs to relate to Hashem in the level of “seeing” and “listening,” which
refers to both levels of comprehension of Hashem’s Oneness in the contemplation
in prayer. Through this the soul can reconnect to Hashem.

KITW M0 M2 17200 M1 OXXTIAY  Certainly, if he would constantly
'7; EEVa)al D"?V?W’U "1 MYIWE MK reflect upon Hashem’s True

D7 ,7P1ANT 02 3 P ,OMYAT Onenes.s, then all the other pleasures
T T : of this world would seem
13 TIP!T'? insignificant relative to the pleasure

of connecting to Hashem, like the
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light of a small candle is
insignificant before the light of a
huge torch.

.mﬂ‘lﬂj 1272N  This difference between “seeing”
Hashem’s Truth and “hearing about it”
is the difference between ‘rmana-
blessing’ and ‘nXTi-admitting.’

In other words, ‘T1372-blessing’ which is related to the word that means to draw
down and reveal, represents “seeing” Hashem’s Oneness. Whereas ‘rIXTIM-
admitting” which means that we had a disagreement with Hashem about what is
the true pleasures of life, and we ended up admitting that Hashem is correct, that
He is the True Life and the greatest pleasure is to connect to Him. The fact that we
had a “disagreement” and had to “admit” means that we do not “see” His True
Oneness, we only “hear about it,” and that is why there is room for disagreement.
If we would “see” His True Oneness there we be no disagreement in the first place.

PPN Yy KT DAY 1PN The difference between these two
07TV IRYY HBW'[’ZW levels of “blessing-seeing” and
' T T 7T “admitting-hearing”  is  also  the
difference between Shabbos and the
other festivals.

TILUNJW 01 DW '73_1 D"[}{‘ITJ WNW HJDW Since, the other festivals are related
n‘ylmm 'nz ~m‘?-m XM X ,DiT3 to the miracles that happened on

X1 59w v 3 Pam MoK them, since through ther.n Hashem’s
: : T < greatness and Elokus is revealed,

ik AR and every created being becomes
aware that everything comes from
Him,

,mp":r_s mbmn N1 011" since the miracle itself is an
expression of Elokus,

JIXTITXITIIN  and therefore, this brings out in a
person that aspect of ‘rINTI-
admitting,’

7TV AVNY N2 Ky N H TTNY  that he comes to admit that the truth
' ,oma 'y is not like he thought all along, that

- "*  the word seems separate from Hashem

and that it seems like a change, G-d
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forbid, in Hashem’s Oneness of being
the only Existence,

rather, this perception was only
because Hashem was hiding
Himself.

He realizes, that in truth, Hashem is still the only True Existence, and nothing is
separate from Him, and He is still fully in control of everything that happens in

this world.
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However, this type of contemplation
is still only on the level of “hearing
about” Hashem’s Oneness through an
external factor, 1.e., the miracle, that
he comes to understand about
Hashem’s Oneness but he does not
truly grasp it in a way of “seeing” it.

But on Shabbos, it happens
automatically that every Jewish
person can connect himself to
Hashem in contemplative prayer,

to reach a level of giving himself
over completely to Hashem because
of “seeing” the ‘pIX-transcendent’
power of Hashem behind creation,
mentioned above.

We said above that a wise person sees how everything is created from the ‘TX-
transcendent’ power of Hashem. On Shabbos, every Jew is elevated to a level
where they can reach an awareness of the ‘]'X-transcendent’ Truth of Hashem on
the level of “seeing.”

(Obviously, this does not mean that this awareness happens automatically, it means
that we are automatically elevated to a level where it is possible to reach that
awareness through our effort in contemplative prayer.)

M2 KYTp MWR NZR W nayaw
X7 1MRT 237y OX) bxwwvw naw R
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Since on Shabbos, the Shabbos itself
connects the Jewish soul to Hashem,
and even if he is not consciously
aware of this, the higher,
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subconscious part of his soul sees
this.

This level of awareness of Hashem
available on Shabbos is referred to as
‘rtona-blessing’ which is related to
the word that means to draw down and
reveal, and represents the level of
“seeing” Hashem’s Oneness, as
mentioned before.

The term ‘r1>72-blessing’ also has
the meaning of ‘increasing’
something and making it greater,
which in our case refers to making
greater everyone’s awareness of
Hashem, until everyone will know
that they are completely dependent
on Him and should serve Him.

This is also another meaning of what
we say when we make a blessing:
““11M2-it should be made greater’
the awareness of the fact that * '71 X
D7Wi1 771 117P%X-You, Hashem, our
G-d, is the King of the world.”

This is also the meaning of what
Hashem said regarding Shabbos:
“aan-and He [Hashem] blessed
and made greater D p>X-Hashem’s
power invested in creation.”

Even though this level of Elokim is
the power of Hashem invested in
giving life to the creations,
nonetheless, Hashem “blessed” it
and made it greater on Shabbos, but
elevating it to a higher level,

This process is referred to as ‘N12%n71 N™Yy-the elevation of Malchus, Hashem’s
creative power’ from investment in the creations back to the World of Atzilus. This
happens on Shabbos.
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This is compared a person who finishes speaking, and retracts back into himself,
into his thoughts.

When that happens, Malchus reaches a very high level. This is the meaning of
“Hashem blessed Elokim” on Shabbos, He elevated His speech back into Himself.
At that level, the creations are insignificant by themselves, since they do not seem
separate from their Source.

/MM TIVAYDTW  This causes that the creations can
reach a much higher level of feeling
insignificant relative to Hashem.

Twyn DM WY p1,11 D'-\W]’I__('[;'?‘] Therefore, on Shabbos, it is as
qvn"yx "9 Naw W oin maxon  though time does not exist, since
S T T T T only during the six days of the week
is there any need to work and
change things, but on Shabbos,
there is no need to change anything,
since we feel that there is only
Hashem.

Time means change, the ability for things to change. On Shabbos we feel how, in
Hashem, nothing needs to change, as though time does not exist. (See the Sicha of
Parshas Bamidbar 5751 for more on this.)

'7'[1"W K27 "W wIpnn '7’[3]]?3"11?11] This is the meaning of “Hashem’s
Jnw Great Name should be made even
*  greater,” meaning that our
awareness and respect for Him
should be made greater.

Yy f]D‘l’ N'b'! ,'I’W}{J] X' N3N This is the meaning of (Mishlei
Qv X3 720N ownws,ma  10:22): “when Hashem is ‘blessed,’
TP 77 T you will be rich,” and then there will
be no sadness, for, when Hashem is
“blessed” then good things come

automatically.

In other words, when Hashem’s Light and Power is “blessed” in the sense of made
greater and more revealed, then everyone will automatically benefit. This happens
automatically on Shabbos, when Malchus, Hashem’s creative power, becomes
elevated to the level of Atzilus.
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This is not the case regarding
Chanuka, which is only the level of
‘hearing about’ Hashem’s Oneness,
in a way of ‘nXTim-admitting’ that
Hashem is in control of everything and
Life of everything etc., which is a
lower level than Shabbos which is
‘seeing” Hashem’s Oneness on the
level of ‘m373-drawn down and
revealed’ revelation of Hashem.

Therefore, on Chanuka, more time is
needed to reflect on Hashem’s
Oneness to come to the full
recognition of Hashem in a way of
‘seeing,’

until he can metaphorically “remove
his “537-legs/feet’ from walking in
the marketplace”:

the term ‘S)7-legs/feet’ represents
his faith in Hashem;

A person’s faith is the base of his entire connection to Hashem, like the legs that
support the entire body and carry it where it needs to go.

This comparison of legs to faith is explained in Tanya Igeres Hakodesh in the first

letter.

XITY D27 MUY RTY e 0

R R
;0712 oXn

and the goal is to remove our faith
from ‘the marketplace’ which
represents the “nani n1wn-domain
of plurality,” which is the physical
world where everything looks and
feels separate from Hashem and
from each other thing, which are the
ever-changing events that we see in
this world that we do not see how they
are directed by Hashem.

Removing our faith from the “marketplace” means to not take the world at face
value, and to stop believing that things just happen based on physical causes.
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Rather, we train ourselves to believe that everything that happens with us and with
everyone is only directed by Hashem for a Divine purpose.
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Hashem’s True Oneness will be
firmly planted in his heart.

On Chanuka, a person needs to look into and recognize the miracles that
Hashem performs for us, and use that insight to reshape how he looks at
everything in the world in general, and his own life in particular.

This is the inner meaning that the Sages “established eight days of Chanuka for
Halel and for ‘nixTi1-admitting’ that Hashem is the True Master of everything
that happens, and is his true Source of Life, and therefore, the ultimate pleasure
in his life is from connecting to Him.

These days were not only established for giving thanks to Hashem, but more
S0, to come to a deeper recognition of Hashem. By thinking about the miracles that
Hashem did for us then and does for us today, we are able to realize that Hashem
is always performing miracles for us, and He is always in control of everything
that happens, and has a plan for everything in this world.

This is the inner meaning that the mitzvah of lighting the Menorah is from the time
the sun sets and it starts getting dark, until the “legs and feet” of people are no
longer walking in the marketplace:

When it begins to get spiritually dark, during the mundane days of the week, and
especially during the dark time of exile, we need to illuminate ourselves spiritually.
We do so by becoming conscious of and deeply recognizing our belief in Hashem’s
Oneness. This process lights us up spiritually, and we need to be active in this
process until it “removes our legs and feet from the marketplace”: The “feet and
legs” represent our base, our foundation, the marketplace is the plurality of the
material world and its beliefs. Removing our “feet and legs” means taking away
and shifting our conscious beliefs from those of the “marketplace,” of worldly
perspective that has materialistic goals and thinks that each person and the world
in general seem to operate “by themselves” G-d forbid. Instead, we realign our
consciousness with our inner beliefs that only Hashem makes everything happen,
and the only goal in life is to serve Him and connect to Him. This allows us to
“see” Hashem everywhere, even in the “marketplace.”
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This lesson from Chanuka also applies to Yud Tes Kisleiv, when we celebrate the
miracle of the Alter Rebbe’s release from prison and the vindication of the
teachings of Chassidus.

We need to focus on the miracles that happened then and apply them to our lives
today.

One lesson to take from those miracles is that Hashem planned out the entire arrest
and liberation of the Alter Rebbe only in order to bring about an even greater
awareness of the importance of learning and applying Chassidus. We need to look
at any obstacle towards learning and applying Chassidus as a test from Hashem,
the purpose of which is only to enable us to reach and even deeper commitment
and connection to the teachings of Chassidus, so that we will be able to recognize
Hashem and serve Him even better by overcoming those challenges.

Another lesson is similar to that of Chanuka:

The purpose of Chassidus is like that of the menorah, to bring spiritual illumination
into our lives. This is accomplished by pushing ourselves to think about Hashem’s
Oneness during (or before) prayer on a regular basis. This will enable to not only
“hear about” Hashem’s True Oneness, but to come to “see” it as our reality. This
will cause our true inner belief in Hashem’s Oneness to become firmly implanted
in our hearts, and from there to our actions.

Through the spreading of Chassidus into our own mind and hearts, and by sharing
it with others, we bring the Light of Hashem into the entire world. This will bring
about and hasten the complete Geulah with the coming of Moshiach, when every
part of us, and every person, will see Hashem’s True Oneness, and we will then
also see the lighting of the Menorah in the Beis Hamikdash as well!
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z"L
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Did you enjoy this maamar? Please consider partnering in this project!

To partner by giving monthly (or one time) go to

www.DonorBox.org/l.earnChassidus

To view other maamarim translations, go to www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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